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AND AS FOR THE 
BLESSING OF YOUR 


THEN MENTION IT 
[AD-DUHA: 11] 


Allahs Messenger #» said, “Whoever is blessed with a bless- 
ing and mentions it, has shown thanks for it. Whoever 
hides it, has denied it” [Sahih: Reported by Aba Dawid 
from Jabir Ibn ‘Abdillah]. Al-Hasan Ibn ‘Ali @& said, “If 
you acquire good, then tell your brothers.” “Umar Ibn ‘Ab- 
dil-‘Aziz 2 (died 101AH) said, “Mentioning a blessing is 
thankfulness.” Aba Nadrah 2 (died 108AH) said, “The 
Muslims used to consider that speaking about a bless- 
ing was part of showing thanks for it.” Al-Hasan al-Basri 
#; (died 110AH) said, “Mention this blessing often, for 
mentioning a blessing is thankfulness.” Qatadah (died 
118AH) said, “Spreading good news of a blessing is part of 
showing thanks for it.” Al-Jariri 2 (died 144AH) and Ya- 
hya Ibn Said # (died 143AH) both said, “It used to be said 
that counting the blessings was from thankfulness.” Al-Fu- 
dayl Ibn ‘Iyad # (died 187AH) said, “It used to be said 
that talking about a blessing was part of showing thanks for 
it.” Ibn Abi al-Hawari said, “Al-Fudayl Ibn ‘Iyad # (died 
187AH) and Sufyan Ibn “Uyaynah @ (died 199AH) sat 
one night until morning mentioning the blessings. They 
kept saying, ‘Allah blessed us with such and such. Allah 


blessed us with such and such.””! 


From the greatest of blessings granted to the Muslim Um- 


These narrations from the Salaf and the scholars were quoted and refe- 
renced in the tafsir of the verse. See “Ad-Durr al-Manthūr.” 





mah in general and to the mujāhidīn in particular is the 
revival of the Khilāfah, the Muslim body which had been 
absent for several centuries since the collapse of the ‘Ab- 
basi Khilafah. No one realizes this blessing more than one 
who has experienced the crusader lands of the West, then 
Sham tormented by the Baathist and Nusayri tawaghit, 
followed by Sham plundered by the apostates of the Free 
Syrian Army and its nationalist allies. Yes, the revived Kh- 
ilafah is a blessing that no matter how much one attempted 
and strived to thank Allah for, he would never be able to 
fulfill the gratitude due upon him. But one has an example 
in Dawid (‘alayhis-salam) who was reported to have said, 
“My Lord, how can I thank You for Your blessings while I 
am not able to thank you except by Your blessing?” So Al- 
lah revealed to him, “O Dawid, do you not know that the 
blessings you have are from Me?” He replied, “Of course 
my Lord.” Allah said to him, “I am pleased with such as 
thankfulness from you” [Reported by Imam Ahmad in “Az- 
Zuhd”]. We also have an example in Musa & who was re- 
ported to have said, “My Lord, how can I thank You while 
I am not able to compensate the smallest blessing from the 
blessings You've granted me with the total of all my deeds?” 
So Allah revealed to him, “O Misa, now you have thanked 
Me’ [Reported by Imam Ahmad in “Az-Zuhd”]. 


Yes, Allah & blessed us by reviving the Khilafah for us 
through the soldiers of the Islamic State. He also blessed 
us by allowing us to thank Him for this great blessing. And 


none of this was achievable if not for Him alone. 
Strangeness 


Strangeness is a condition that the Muslim living in the 
West cannot escape as long as he remains amongst the cru- 
saders. He is a stranger amongst Christians and liberals. He 
is a stranger amongst fornicators and sodomites. He is a 
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stranger amongst drunkards and druggies. He is a strang- 
er in his faith and deeds, as his sincerity and submission 
is towards Allah $ alone, whereas the kuffar of the West 
worship and obey clergy, legislatures, media, and both their 
animalistic and deviant desires. For them it is strange that 
one manifests sincere submission to His Lord in word and 
deed. It is strange that one works for the Akhirah, giving it 
priority to the Dunya. It is strange that one does not pur- 
sue his animalistic desires like a beast and even experiment 
with perverted desires like a devil! They are as the accursed 
Sodomites who said about Lat 2, {“Evict them from your 
city! Indeed, they are men who keep themselves pure”} [Al- 
Araf: 82]. 


This prevalence of deviance — although expected, as it was 
prophesized in the Sunnah — is against the fitrah of a hu- 
man being, never mind the Muslim who has by his Lord’s 
grace held onto his fitrah of sincerity, purity, and morality. 
And although the Mu'min stranger is blessed in the Sunnah 
of the Messenger #, the Mu'min does not strive to make 
Islam strange. Rather he strives to revive and spread Islam 
and make jāhiliyyah endangered and extinct. 


Thus, the Muslim in the West is in a constant struggle. 
His fitrah is at war with the deviant drifts of the kuffar sur- 
rounding him. The battle to preserve his fitrah and faith 
knows no ceasefire. If he wants to preserve what mustard 
seed of faith he has been blessed with, he must exhaust him- 
self to the utmost so as to remain just a Muslim, never mind 
a Mu’min striving for jihad. If he abandons the struggle or 
briefly falters, he will quickly find himself an apostate. 


Another difficulty present in the West is that in general 
no masajid exist except those of dirar (evil harm) and de- 
viance run by the Ikhwan, the Sufis, the Madakhilah, the 
Surtriyyah, the Tabligh Jamaah, the Deobandis, and the 
modernists. [here are almost no masajid in which one can 
seek shelter from heresy and belong to a community of 
strangers. If the proper dawah exists, it is mostly against the 
deviant parties in control of the “masajid,” as they become 
the priority when there is no abode for the truth nor body 
representing it. 


In general, this is the case most Muslims have experienced 
while living in the West. He feels himself a stranger and is 
in constant search for a land in which he can practice his 
Islam more fully, especially if he hopes for jihad and is un- 
der the threat of crusader intelligence agencies persecuting 
him. He sleeps every night with a knife or pistol beside him, 
fearing an overnight or early morning raid on his home, for 
he regularly reminds himself and others with the obligation 


of jihad. 


This is how I had felt in the West and so I fled with my 
religion towards Sham a few years before the “Syrian Rev- 
olution.” 


I immediately felt different amongst the people of Sham. | 
no longer felt a stranger for merely adhering to some of the 
manifest rites of Islam that would create shockwaves in the 
West. But much was still missing. Having a longer beard 
drew suspicion from the murtadd security forces. Raising 
your hands before and after rukt’ also drew their suspi- 
cions, as it implied you were Salafi. Seeking knowledge also 
drew their suspicions. The intention for jihad was a crime. 
Animosity towards the taghut was also a crime. Takfir of 
the Rafidah, the Nusayriyyah, and the Baathists was a crime 
as well. It continued to feel strange in Sham, although the 
degree and nature of the strangeness were less severe. 


There, relatives and colleagues only spoke about the Dunya. 
Their tongues were busied with the prices of basic goods 
and the décor of their homes. Otherwise, they backbit each 
other. ‘Agidah and jihad were strange to many if not most 
people. They had been corrupted by the “religion” propagat- 
ed by regime government “scholars” and “religious” satellite 
media. I had to argue with some who thought that Jamal 
Abdil Nasir, Bashar al-Asad, the Nasserites, the Baathists, 
and other Arab tawaghit and murtaddin were “Muslims”! 
I had to argue with others who thought that the Rafidah, 
Hasan Nasrullat, and Hizb al-Lat were “Muslims” and even 
“mujahidin”! Worse, I had to argue with those who thought 
that the Nusayriyyah were “Muslims”! I even had to argue 
with some who thought that seeking intercession from the 
dead or cursing the religion was completely “normal”! 


This was shocking, considering that I had always held good 
assumptions about the people living in the Muslims’ lands 
and assumed that the murtadd tawaghit had not succeeded 
in corrupting the religion of people except superficially. The 
atmosphere there was also a bit dangerous, as the Dunya 
being the priority of most people affected one’s struggle for 
jihad. It was another strangeness one had to deal with. 


A few years later, I observed the “Arab Spring” jumping 
from Tunisia to Egypt to Libya to Yemen. I hoped that the 
chaos brought about by the “Arab Spring” would come to 
Sham, as it would facilitate the revival of jihad there. At the 
same time, I thought that because of how much the people 
of Sham dreaded massacres like those committed by the re- 
gime during the early “1980s” in Halab, Hamah, Tadmur, 
Jisr ash-Shughtr, and elsewhere, and because of how much 
their religion was damaged by fifty years of Baathist rule, 
in addition to their attachment to the Dunya, they would 
never move. I was wrong, and some youth made the move, 
those who had only heard of these massacres in stories their 
parents narrated to frighten them into apathy. I met some of 
these youth, cooperated with a religious selection of them, 
and gained firsthand insight into the nature of the protests. 


Sadly, a large collection of the protestors was not driven by 


Islam. Many secularists, who called for a new taghut based 
in democracy, would repeat “Allahu akbar” due to the back- 
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ground and culture they were raised in, not because they 
believed Allah was greater and accordingly alone had the 
right to legislate. Many of them would attend tarawih and 
Friday prayers only to join the protests, otherwise they had 
nothing to do with prayer and masajid. I myself had to ar- 
gue with a secularist who had come to attend the funeral 
of a man upon the manhgj of jihad killed in prison by the 
Nusayri regime. I told the secularist shortly before the fu- 
neral, “I advise you to repent from secularism before the fu- 
neral. Otherwise, if you die, you will be in Hellfire.” Rather 
than taking my advice, he shouted and argued that Syrian 
nationalism and separation of religion and state were not 
secularism! This was because the ignoramus thought that 
secularism was synonymous with atheism. 


At a later incident, I ended up in prison for some time after 
being caught by the murtadd Shabīhah. I was in a chamber 
with sixty prisoners all of whom were also arrested for rea- 
sons related to the protests. Sadly, less than ten of the sixty 
would pray the five daily prayers! And cursing the religion 
was not uncommon amongst these prisoners. Alhamdu- 
lillah, my imprisonment was short, lasting a week. 


Amongst the protestors, there were also those thoughtless 
“Islamists” who would admit that Burhan Ghalyiin and the 
Syrian National Council were kuffar, but would claim it 
was not the time to declare takfir of them! (There were also 
the online jihad claimants that said it was not the time for 
jihad because it would damage the image of the “revolu- 
tion.”) Again, it was a new strangeness one had to deal with. 


As the protests became more militant, the slogans raised by 
the various nationalists and secularists also became more 
militant. The presence of the Islamic State in the arena — 
first under the name of “Jabhat an-Nusrah,” then under the 
name of the Islamic State of Iraq and Sham (before the re- 
vival of the Khilafah) — also forced the political and religious 
spectrum in Sham to shift. The secularists and nationalists 
were now in a propaganda race with the mujahidin. The 
Free Syrian Army, the taghit-backed factions, and the cru- 
sader-backed proxies all had to appeal to the inclinations of 
the common folk in Sham, who in general dislike secular- 
ism even if some are ignorant of what Islamic rule should 
be. It was also harder to convince a Muslim or even an igno- 
rant claimant of Islam to fight for a cause when the choice 
was between getting killed for a little money or attaining a 
place near Allah in Jannah. And so many of the secularists 
and nationalists became more “Islamic” (only superficially), 
and some of them even joined and infiltrated some of the 
more “Islamic” factions. 


Before having the opportunity to join the Islamic State, 
which had entered Sham under the name of “Jabhat 
an-Nusrah,” I fought in some battles alongside members 
of some local factions who then claimed to fight for the 
Shar? ah; that was before foreign aid caused their hypocrisy 


jahiliyyah alongside those with the 
shahadah written on them y 





to surface. Deeply rooted nationalism and regional pride 
were matters they could not rid themselves of. Those from 
the countryside always boasted with pride that they were 
from the countryside and not from the city. Those from cer- 
tain villages would always boast that they were from one vil- 
lage and not another. Smoking in Ramadan was customary 
amongst these fighters. Cursing the religion at moments of 
anger was not uncommon. Robbing the common folk and 
stealing war booty was widespread. I realized that they were 
a Sahwah waiting for a sponsor to activate them. Alham- 
dulillah, I was able to join the Islamic State, called “Jabhat 
an-Nusrah” then. ‘Thereby, the strangeness again reduced in 
its severity. 


But it did not cease to exist. In addition to the apostates of 
the Free Syrian Army, we were surrounded by hypocritical 
factions who were lurking in wait to announce their wala to 
democracy and the tawaghit. Any muhajir who was wanted 
by the crusaders or the tawaghit was cautious of these hypo- 
crites, for there was nothing preventing them from arresting 
him and handing him over to the kuffar. These hypocritical 
factions always caused problems for the muh§jirin, as if they 
were ordered to do so by the crusaders and the tawaghit. It 
was another form of strangeness one had to deal with. 


The Islamic State leadership was wise and ordered that its 
operations under the name of “Jabhat an-Nusrah” be gen- 
erally independent of the deviant factions. But many of the 
Syrian leaders in “Jabhat an-Nusrah” had drawn closer to 
the deviant factions, due to them having relatives or for- 
mer colleagues in these factions. They were thus sensitive 
to the concepts of wala and bara and sam’ (listening) and 
taah (obeying). They detested legit criticism of these fac- 
tions. They complained of the order from the Islamic State 
leadership to avoid — as much as was possible — cooperation 
with the more deviant factions. They criticized the order 
to disassociate from those factions. They would blame all 
problems between the “Jabhah” and the other factions on 
the presence of muhajirin. Slowly, they tried to limit the 
reception of muhajirin. In Halab, this order was given by 
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Aba Ahmad Zakkur — former leader of Halab appointed 
by Jawlani. That was two months or so before the official 
announcement of the Islamic State of Iraq and Sham. 


The blessed announcement was made and split Sham into 
two distinct camps with a fading grayzone. This polariza- 
tion also aided in shifting the religious and political spec- 
trum even more. The nationalist and criminal factions had 
to feign an “Islamic” tone, one whose hypocrisy would 
resonate. Suddenly various factions changed their banners 
and names to appear more “Islamic.” They would mix their 
nationalist messages with occasional words that could be 
interpreted in a manner that a naive youth would consid- 
er “Islamic.” This superficial “Islamization” of the factions 
carried on until three months before the Sahwah, when a 
process of de-“Islamization” began. 


Even the jihad claimants allied to the nationalist and secu- 
larist factions changed their tone. Suddenly they were ad- 
mitting the presence of muhajirin and murmuring takfir of 
the tawaghit, after months of claiming such issues would 


“damage” the jihad. 


Then came the events of the Sahwah, but unlike the Iraqi 
Sahwah in “2006/2007” that forced the Islamic State out 
of the cities into the deserts of Iraq, the Sahwah brought 
the Islamic State consolidation it had not experienced as 
extensively before in Sham. Suddenly vast regions of al- 
Khayr, ar-Raqqah, Hims, eastern Halab, and al-Barakah 
were exclusively under the rule of the Islamic State with- 
out any hypocritical or apostate factions disputing its rule 
therein. The expansion of the Islamic State after the Sah- 
wah conspiracy was followed by further consolidation in 
Iraq and the revival of the Khilafah. Suddenly the muhajir 
could travel from al-Bab and Manbij in Sham to Mosul and 
al-Fallijah in Irag, while not fearing anything but a flat tire. 


The Khilafah was revived, and muhajirin were now pour- 
ing into Sham from all corners of the Earth at a rate much 
greater than ever before. One no longer felt the strangeness 


he would experience in the lands of the crusaders nor that 
in the lands of the tawaghit nor that in the territories of the 
nationalist factions. He now had his own land, where his 
creed was upheld and his methodology was enforced, the 
creed and methodology of Islam, the Sunnah, the Jama‘ah. 
No ikhwanism, no irja, no hizbiyyah. 


After almost twenty years of living under the persecution 
of the crusaders and the apostates, one could finally live an 
Islamic life with safety and security. He was able to prac- 
tice his faith in jihad without worry of the kafir intelligence 
agencies suddenly raiding his home. He could pronounce 
takfir of the tawaghit and the murtaddin without fear of 
imprisonment. He could raise his children away from the 
school systems of the kuffar without fear of the social ser- 


vices kidnapping his children. 


And he was no longer a stranger inside his own community. 
He was surrounded by muwahhid mujahidin. He would 
easily find several mujahidin walking besides himself on any 
major street inside the cities of the Islamic State. If he went 
to the masajid or even the shops, he would find mujahirin 
and ansar. Many of the common folk were also eagerly 
rushing to Shariah courses to learn and practice their reli- 
gion. The conversation of many of them became, “Is such 
and such bid’ah? Is such and such Sunnah?” after years of 


conversation about the Dunya alone. 


‘The severe strangeness had been lifted. ‘The only strangeness 
to confront was that of the crusader alliance, the Sahwah 
alliance, and the Safawi alliance. But this strangeness was 
welcome, as it was the key to shahadah and Jannah. 


O Allah, what comes to us of good is from You alone; You 
have no partner; To You is due all praise and thanks. O Al- 
lah, preserve the great blessing of the Khilāfah for us until 
Prophet ‘Isã ¥ descends to lead us. O Allah, make us from 
Your thankful slaves. 





Finally, Allah’s Messenger # said, “Whoever does not thank 
the people has not thanked Allah” [Reported by Imam Ah- 
mad and at-Tirmidhi from Aba Hurayrah]. And this Khila- 
fah would not be safe if not for those Allah chose to guard 
its frontlines. May Allah reward the murabitin, muaatilin, 
and shuhada with great good in both the Dunya and Akh- 


irah. 


And all praise is due to Allah by whose blessing all good 


matters are completed. 
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